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EXWUVHAA WEPKOBb 





PACIIOPAMEHKA M0 SK3APXATY 


Ilo pacnopaxeHni BpicokonpeocBrAllenHHehiuero 
MAKAPUHS, Apxunenuckona Aneytckoro nu Cesepo- 
\mepukaHcKkoro, IK3apxa Mockosckoii | larpuapxuu 
no CesepHoi 4 lOxHoi Amepuke: 


1. Ilporonepei Konctrantun KACATKHH  orpe- 
weH OT ODKHOCTH HacTostein WourcrayHcKol 
(uutata Orato) XpucropoxksectBeHcKol WepKBH C 
3alIpelWeHHeM B CBALLEHHOC.TYKEHHH H HCK/IIOUCHHEM 
M3 coctaBa KMpa Pycckoii IIpasocuaBHon LlepKen. 


2. Ilporonepei Konctantun CEJIELLKUM, coraac- 
HO IIpOluwleHHs, Ha3sHa4eH HacTosxTenem I pana-Pa- 
nuickow (iurara Muunran) Moanno-3aatroycros- 
CKOH LePKBH. 


Yupassasioumi Jlesamn IkK3apxata 
Ilporonpeii Hocud l3Bonunk. 


Cekpetapbp EnapxnaibxHoro Copeta 
IIporoquakon Munokentui Cemos. 





CaJLCKHH. 


K KOHYHHE TIPOTOJMAKOHA AJIPHAHA BJIACOBA 


B mpoumomM jekaOpe, Enapxua Hallia notepsasa BepHoro cbIHa 
[IpapocuaBHol Llepksu mpoToaHakoHa AxpHana Baacosa. 

Ore AApHaH KH B KadlM(pOpHHH HM ClyKHI B GepkaeHcKOM xpa- 
me Xpucta CnacuTes, B KOTOPOM H OBO COBeEpUIeHO ero OTNeBAaHHe. 


[lokoHnbI MpOTOAMaKOH Obl OOA4eH B, MOAHECEHHOe emy elle 
27 eT TOMY Ha3aq XAaPOHHCKHMH MIPHXOXKAaHAaMH, CBeTO-3e7eHOe OGWA- 
yeHHe HW ero Geabli rpo6 yTonad B UBeTaXx. 


QO. AnpvaH oab30Badca BceOOuLeh AWOOBbIO WH NPOBOANTb ero 
IIPHULIH PYCCKHE JIKOAH H3 «BCEX IOPHCAMKUMH». 


YuuH oTNeBaHHA COBeplwiaiH apxHMaHApuT Jlocudeh, npotonepei 
Muxana AkyOoBcKHH HW HACTOATeCAb XPaMa CBAULCHHHK AveKcaHsp I Ipu- 


Ilocae norpe6enuxA Ha CepOckoM K1aOUIle, APy3bA H POACTBCH- 
HAKH NOKOHHOrO COOpadtHCh 3a NOMHHAIbHOH Tpane3ou, ycTpoeHHOH 


JlamcKuM KOMHTeTOM OepKeHcKOrO NMpHxOda. 



































EAMHAA WEPKOBb 


Ouunarbunli exemecaunbid wypHaA JK3apxata PyccKod Mpasocaasnod Wieprew @ Amepane 
Taasuoii Pegantop -— C. UW. Fyces-Openéyprcnnis. 
lloanucka na rox — 3 joasapa. 3a-rpanuuy — 4 goanapa, Orgeasinii nomep — 25 nepros. 
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Pycckas IIpapocaaBHasn LlepKosb, B anue IlarpHapxa Mockosckoro 4 
Bcea Pycu AJIEKCHS u scero ocpaujenHoro Apxuvepelickoro Co6opa BO 
BHHMaHHe K XOaTalcTBy uepKOBHOrO CoG6opa [IpapocuaBHoh Llepksu B 
YexocaoBakun, Lapyet ce Llepxsu, OniBuie Zocexe Dk3apxatom Mockos- 


ckoH [latpuHapxun, aBTOKe(*aJHw. 


Pycckas lIpapocaapnas LlepkoBb eHHbIM cepauem MOwHT He6ecHoro 
MactThipenauaibHuka Focnoyxa Hauiero Mucyca Xpucta, 2a nogact Ou CBoe 
BoxwkecTBeHHoe G1arocoBeHHe ;WHEHUIeH CecTpe B cembe []IpaBOciaBHbIX aB- 
TOKe(qpabHbIxX LlepKBei — Llepksu Uexocaopakuu HW a yBeHYaeT Ox eé 


Be4HOH C1aBOH. 


AJIEKCHA, 
Matpwapx MockoscKkni uv Bcea Pycu. 


23 HosOpa 1951 roza. 





ENWUHAA UWEPKOBb 











AKAOUCT 


CBATUTEJIO HHHOKEHTHIOHPKYTCKOMY YYJLOTBOPLLY 


Kounak 1. 


Bo3s6pannpii Yynaorsopye wu cKkoppii B CKOp- 
6ex nomownnye, CantuTeaw oTue MHHOKeH- 
THe, AKO MMe BeAHE AepsHOBeHHe Npen | OC- 


HKoc 


AnreAbCKOMy *KHTeAbCTBY Ha HeOecex Nopes- 
HoBaA ecu, OT4e: no HMeHH 60 H KHTHE TROe 
HenOpo4Ho ObicTh Ha 3eMAH, Cero Pain H BO3- 
BhICHACH eCH AO ANnUeSpeHHA TBOpua AHrenoB. 
OTHIOAYy *Ke NPH3HPaNA KbIny Ha rpaa ceil H AW- 
AM, YCADILUIM Hac, NOXBAAbHAH BOCTIMCYIOMLHX 
TH CHR: 

Panyiica, wesunnoctHw Arnua Hnenopounoro 
noApawateaAb Onisbili: panyiica, BosAepKaHHeM 
TBOMM aHreAbCKOe BO NAOTH KUTHE ABHBHIA, 

Panyitca, ako Anrea CuOupckusa uepKen bo- 
“HA feAa BOSBeULAaRH: panyiica, AKO ADXxH- 
cTpatur cuap HeOechbia, Bcex npnOeraimulnx K 
Te6e or Gen coxpanani. 

Panyiica, HENOPOYHOCTH H HEBHHHOCTH CO- 


Koudsa 


Bennme Tocnoab BeaAKKa Ta ObITH CBETHAD- 
HMKa BO CTpaHe A3bIKOB, OGaaroBOAM COKpDbITH 
pol uw oTevecTBO TBOe, Aa ABHUIHCA B 3eMAH 


NOAOM, OT BCAKHX Hac Oen cBeoboxaall, na C 
pahocTHw 30B8eM TH: palylica NHHOKeHTHe, MO- 
AUNTBeHHHYe O Ayulax HaUIHX. 


HMeHHDIA yunTeatO: panylica, He3sn06ua HW 4H- 
CTOTHI ycepAHbIN xpaHuTesw. 

Panyiica, yOenennbii HeBHHHOCTHIO § KpHHe 
paiickaro npossO6enus: panyiica, ymauennan 
4HCTOTOKW MacaAHHa HeOecHaro 6aarocaoBenna. 

Panyiica yme, HacAaxAaouniica HebecHbix 
nenspevenibix Oaar: panylica nacThipiwo, Bule- 
Ani c MyApbiMu B pafocTh TlacTbIpena4aaAbHH- 
Ka cBoero. 

Panyiica, ako ceeT AKua BowHA ACHO Ha Ha- 
Hecn CMOTpHeuin: panylica, AKO Tem Ke CBETOM 
OCHAHHDIA, NPHTeKaIOULHX K Tebe HeEH3pe4eHHO 
BosBeCce ARCH. 

Panyiicn WnnoKkentHe, MOAHTBeEHHHYe O AY- 
ulaxX HauHXx. 


=: 
XuucKko, akowe Meaxucenek B Xanaancxoi, u 


yBeepHluin, AKO He OT 4eAOBEK NpHwier ecn K 
Ham, HO OT Bora, Emywe noem: Aaanayna. 


UKoc 2, 


Pasym npocseuennpii xota umetu, boro- 
myape Ore, oT toHOCTH H36pan ecaAH B MeCTO 
oOpasosanua cBoero MaTepb rpalos mpaso- 
CAaBHbIA BePbI Halen H NOABMHKHHYeCTBA, 1a 
*WKHBA CHCA SEMHDIX AHTeAOB HM B3SHPAA Ha CKOH- 
“anne WKHTeADCTBA HX, NOAPAKATeAL ABHUINCH 
pepe HX: TemoKe MH Cam COMeAaACA ecH HeGecHbiM 
yerosekom. Cero palh CAbDINIHUIM OT Hac CHA: 

Paayiica suHOorpane MHOrOnAOANDIA, B OaAaro- 
pacTBOpeHHoM wre BOSpacuHA: panyiica uBeTe 
Oaarosonnpil, 8 Mazo Poccuun npouseTwHh. 

Panyiica caaso u yaoOpenne rpana Kuesra: 
panyiica KpacoTo u yTemenne oTues MevepcKnaA 
AaBpbi. 

Panyiica, AKO H3MAala MYAPOCTH NpHsenKa, 
OomecTBeHHOe NHCAHHE ACHO H3BbIKA eCH: pa- 


Ayiica, AKO, OTAOKHB BCH MHPCKHA CAaCTH, 
XPHCTOB ApemM HOCHTH H3BOAHA eCH. 

Panyiica, 8 WHOCTH NOCcBATHBDIA B KepTBy 
npuatHy Tocnonay ce6e camaro: pasyiica, co- 
XpaHusbilh HeEBpPeAHO WeEAOMYpHe AeBCTBAa Apa- 
raro. 

Panyiica, AKO B 3eMHOM yuHAnUIH HebecHbIA 
npemyApoctn yunspil: panylica, AKO ULHTOM 
Bepbl BCA PaSKeHHbIN AyKaBaro CTpeAbI yra- 
cusBpih. 

Panyiica, AKO H3 MAaabix HOrTel Bora B803- 
wo6nspil: panylica, ako 3anosenzef Ero ne- 
AOKI xpanunTerb Opispii. 

Panyiica WnnokentTHe, MOAHTBEHHHYe O AY- 
wiax HallHnx. 
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Kouhak 3. 


Cusow cBbillie mo3sHa Toraa 6azaropepHbiii 
Llapb HenOpo4yHoe H CBATOE MKHTEALCTBO TBOE, 
cpat4¥e Bowuni, woke HW H36pa TA BO anocToAb- 
ckoe cayKeHHe H fpesnocaa ako Nepspenua 


AYXOBHarO CbIHOMOAOMKeHHA, HacaxkKlaTH CBA- 
TY} Bepy B 3€MAe€ ASHIKOB 4YKAbIX, HEBELYULKX 
netu Bory: 

AaAMAyHa, 


UKkoc 3. 


VMimeet te6e, Cantutenw ore HHHOKeHTHE, 
Bca CTpaHa CuOupckan BeAHKa y4HTeAR WH AHB- 
Ha B Bepe HaCTaBHHKa: cero pan, ako A06anroO 
no6opHika BepHbIM H CKOparo MOAHTBEHHHKAa 
TA “Tye, C BECeNHeEM H PahOCTHW Aap Tebe 
MI pHHOCHM TaKOBbIA: 


Panyiica CBAleHHad riaBO, pasymMa BOaMH 
Hanosema: panylica, naon OaaroyxaHen KH- 
THEM TBOHM OT 1OHOCTH aBARA, 


Panyiica uCKOpeHHTeAW TepHOBarO CAyKe- 
HHA HAOALCKAarO: panylicn HacahHTeAW AOSHI 
npaBOCAaBHbiA Bepbi. 


Paayiica nospii Anoctose, o6aaroyxasuini 


Bepow NOocsweAHHA KOHUbI PoccHH: pasyiica 
LOOpbii NacTbipwO, yTBepAKBUIHH KpacHbiA HOH 
cBOw# Ha BOCTOKe UapcTBa Cu6upn. 


Paayiica Mpa4uHbia CTpahbi NpocBeTHTesW: pa- 
nylica AyWeBHbIA TeEMHOTbI O3apHTesW. 


Panyiica Bparos Bepbi XpucroBsod paspyuin- 
Tell: palylica NpeaAbcTuTenteH Ayu XpHCTHAaH- 
CKHX pasHTesw. 


Panyiica HAOAOCAYKUTCADHBIX cTapel MYJ- 
pocTb nocpamusBbih: panyiica MyApbix Beka Ce- 
ro MyApeiuni. 

Panyiican HHnOKeHTHe, MOAHTBEHHHYe O Ay- 
wax HalHx. 





M3 OXMSHM MIPABOGIABHOW WEPKBH 


KYPCbi JIA CBALLLEHHO-LLEPKOBHOCJIY KHTEJIEA 
BJIATOUHHHKA BEHTEPCKHX MPABOCJIABHbIX TIPHXOJLOB B BEHTPHH 


C 6narocnopenusa Caateimero [larpuapxa, B le- 
AX paclUuUHpeHHsA GOorocoBCcKHxX NO3SHAHHH HM YKpe- 
nieHua Gorocayxe6HbIx HaBbikoB, c 10 no 31 aBry- 
cra 1951 r. B rop. Byaaneuite cocTosanch 3aHATHA 
KypcOB Jin BeHrepcKOrO MpaBocAaBHOrTO AyxXOReH- 
CTBa HM MCasIOMULHKOB, 

CayuatTeiamMu KypcoR, B COCTaBe AeBATH AyXOB- 
HLIX JMU H BOCbMH MHpsH, 6bia mponmentaHa 6o07b- 
ian pa6ota no OcBOeHHIO NpenoxaBaemoro yu4eb- 
Horo MaTepHaia, a TakKKe HB MpaKTH4YeCKOM MpHO- 
*KeEHHH TMOV4aeMbIX NOSHaHHH K Gorocayxe6Hol 
lipakTuke. 

ExeAHeBHbI€ SaHATHA HAaYHHaIHCh yTpeHHum 60- 
rOCJLY KCHHEM, coBepllaeMbiM TO O4epeIH KYpCcaH- 
raMH, B AOMOBOH WLeEPKBH. SaTeM LWWIM MATL JIEKUHOH- 
HbIX 4aCOB, Ha KOTOPbIX CJIYIMaJIHCh MOPMaTHYeCKOe 
H MacTbipcKoe BHorocioBHe, JHTYPrHKa, WepKOBHbII 
ycTaB, uepKoBHoe nmpaso, ucropua Llepken, romu- 


leTHKa. TpyAOBoii LeHb 3aKaH4HBaica BeYepHHM 60- 
roclyKeHHeM, MOOvVepeRHO COBEPUIaeMbIM CAyvUaATe- 
JM. 

SaHsATHA KypcoB OKOHYHAMCE 31 aBrycta 6aro- 
lAPCTBEHHbIM MOJIeEOHOM, Nocre KOTOporo Baaro- 
4YHHHBIM-aMHHHCTpatop o. HM. Konozosny Bpy4na 
caymaTeiaM COOTBETCTBYIOUMMe yaOCTOBepeHHa, a 
KYPCaHTaM-CBALLEHHHKaM H HanepcHble HepelickHe 
KpecTbl. 

Ha panopte baarounnHoro-aaMuHHuCcTpaTopa MmpoT. 
HM. Konososn4a o 3aBnepmeHHH pa6oTn Kypcos CBs- 
reiimmm llarpHapxom Axekcuem 6bita nonroxKeHa 
creayioulan pesououna: «1951 r. Centa6pa 24. H 
BCeLEO MPHBETCTBYIO OpraHH3allnw NOAOGHBIX KYP- 
COB WIA AVXOBeHCTBA H BbIPaKaWw O. NpoTOHepelo 


H. Konososn4y 61aromapHOcTb 3a HX ycTpoeHue. 


He cOMHeBaWWch, 4TO 9TH KYPCbI NpHHeCAM AyXOBeH- 
CTBY CYILeCTBEHHY NOAb3y AIA Rea HX cAyKe- 
Hua. [larpwapx Avekcuii>. 
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JETCKAS EJIKA IPH HAKOJIAEBCKOM KA®E/JIPAJIBHOM COBOPE B HbIO-HOPKE 
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Jlerckuit xop, Bbicrynaswini Ha eAke npxH Kacdbeapanbuom Co6ope B rop. Hbw MopK 


Kak H B mpexKHHe POAbl, rpynna NOCTOAHHBIX MO0- 
ceTHTeleH @XxKeHELeIbHbIX BOCKPecHbIx JIMTyprHii Ha 
aHriHicKOM A3bIKe yCTpoHa 13-ro sHBaps eTCKy1O 
eJIKY. 

Kak O6bINHO B 9TOT JL€Hb, 6bIJ1a OPraHH3OBaHa j1eT- 
CKad apTHCTH4eCKad MporpaMMa M0 pyKOBOACTBOM 
r-«Ku Mapuu 3apona, Vocuda Kopetb u martyiliku 
JISBOHUHK. 

Jletckuii XOp mpekpacHO MCnOAHHA CTapble pyc- 


cKHe KOIAAKH WH aHraMiickKHe poxsecTBeHCKHe nec- 
HOMeHHA. 

Bo BTopou 4“acTH c 6O7bUIMM yCnexOM B 4YAHbIX 
KOCTIOMAaX 6bIIO MpOBeAeHO HaeTHOe OTMETeEHHe. 

CoauctaMu BbicTynaM crenyioulne geTuH: Muxan 
Kopenb, Mapua 3asnona, JKaner IIpuctam u Map- 
JmHa Ky6nu. 

IlorpyAHBUIMMcA «6B OOpraHH3allHn 
YVCTpoOuTesIAM, TaK HW eTAM-y4aCTHHKaM, 
HAA OarOapHOctTp. 


eJIKH, KaK 
HCKpeH- 


O WLEPKOBHO-APXEOJIOTHYECKOM: MY3EE 
MOCKOBCKOM JIYXOBHOM AKAJIEMHHK 


B »xu3HH Mockosckoi JlyxopHoi Akajemun Ha- 
IuJIO OCYULECTBICEHHeE BeCbMa LeHHOe Ha4YHHaHHe 
OpraHH3alluA WEPKOBHO-apxeOsOrM4ecKoro My3e4. 

Mpicib 06 OpraHH3allMH My3eH BOSHHK/a Cpe 
npodeccopos uw mpenodaBaTeneh AkanemMuu, Hauiia 
cBoe COOTBETCTBYIOMLee O*OPMeHHe, a 3aTemM O106- 
penne uv yTBepx 1eHHe Ero Casteimectsa I larpuapxa 
Anekcus, ¢ 62arocaoBeHHeM H MOKeNaHHeM ycnexa 
B 6aroM Ha4HHaHun. 

LlepKoBHO-apxeoorm4ecKHii Myseli, Kak co6pa- 
HHe€ Jpe€BHHX LWEPKOBHbIX MpeMeTOB B Be HKOH 
CTapHHHOrO MHCbMa, MpHHaiexHOctTeh Sorocayx*e- 
HUA JPCBHHX AHTHMHHCOB, KPecTOB, apoxpanu- 
r@JIbHML, JaMMal, NaHvKawua, KHur Caau. [lncanns 
H KHHP WepKOBHO-6Oroc.1yxeGOHbIX PYKOMIMCHbIX ‘I 
apeBHero nmeyaTaHHs, MOLOGpaHHbix B HX HCTOPH4e- 
CKOH MPeeMCTBEHHOCTH H MOCeELOBATebHOCTH, 
uMeeT 60/bUI0e MpaKTH4YeCKOe 3Ha4YeHHe B YCJIO- 
BYGX BbICLUeH AYXOBHOH LWIKOJIbI, 


Cpean Hay4HbIx mpewMeTOB akaseMH4ecKOoro mpe- 
fhOABAHHA YHTAeTCH WePKOBHaA apXeOJOrHA, WH My- 
3eH AaCT ONbITHbIA MATePHal MPH NpOXOKMeHHH ITOH 
LHCULMIVIMHbI. LlepkopHo-ApxeoviornyeckHii Myseii C¢ 
erO 3KCNOHATaMM CTaBHT Ha NpoyHyw G6a3sy mpeno- 
abaHve apxeosiorMu B AKaweMHH H, KpOme TOPO, 
MOXKET Pa3BHTb J060Bb H BKYC y CTYJeHTOB AKa- 
@MHM K HallJMM WEPKOBHbIM ApeBHOCTAM, mpeAcTaB- 
JIMIOWMM HepelKO O6pa3ilbl BbICOKOH XY10%#KeCTBEH- 
HOCTH. 

Mys3ei Ha neppoe BpeMA pasBepTbiBaeTCA B TpeX 
OTAeCHMAX: HKOHOrpa*uyeckoe, ApeBHUX Mpeme- 
rOB WepKOBHO-6orociyxeG6HOrO 3HaYeHHA, WH CTA- 
pHHHBIX KHHr Caaut. [lucanua Hu GorocayxeOHbIX. 

On momemlaetTca B OHO H3 KOMHAT aKTOBOTO 
sana AkaleMHH. 

My3ei COCTaB/INeTCH HCKJIOUHTEIbHO Ha OCHOBAa- 
HHH JOOPOXOTHbIX MOKepTBOBAaHHH, 
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AJIBAHCKAS MPABOCJIABHAS LLEPKOBb 


Paasa IIpasocnasHoi AstokedaabHoi AaGancKoi 
Llepksu Apxnenuckon IIAMCHA o6patuaca c¢ rops- 
uum mpotectom Ko «Bcem Casteimum Ilarpwapxam 
u Astokedaibupim I[IpasocaasHbim LlepKsam»> 10 
nOBOAY He3aKOHHOrO BMelaTebcTBa [laTpHapxa 
KouctTaHTHHono.ibcKoro AduHaropa BO BHYTpeHHHe 
neta An6anckoi Llepksu, umerwouero npectynHoii 
leIbIO CO3MaHHE HOBOFO pacKOra B IlpaBociaBHoOii 
Llepkpu, — Ha 3TOT pas B Cpexe NpaBOocraBHblx aJ- 
6anileB, npoxnBaiouHx Bs CoennHeHHpx LLratax 
AmepHKH. 

KonctanTuHonobcKni IIpecton 12 anpesn 1937 
roga napospan An6ancKkoi LlepKsu aprokedanniw H, 
rem He MeHee, He TOJIbKO TIPHHHMaeT, BOorIpeKn Llep- 
KOBHbIM I|paBHliaM, 3alpeuleHHbIx KIHpHKOB (An. 
12, 15, 16, 32; VI17; Ant. 3, 6 uw ap.), HO eme Ha- 
PpO4HTO XHPOTOHHCYeT B Tpelebl YWKOK enmapXHu 
(An. 35; 111-8 4 ap.) emuckona Mapko Jluna as 
BO3riaBleHHA al6ancKHx npuHxonoB CLA. 

An6aHckne mpaBociaBHbie mpHxonn B CLUA c 


1908 ro.a OKOpMAdIOTCH KAHOHH4YECKHM eNHCKOTIOM 
ban Hou, npasa KoToporo 6biaM npHsHaHn Kou- 
rCaHTHHONObCKHM [[pecToO0M CaMHM aKTOM /lapo- 
BaHHA aBToKedanu B 1937 rony. 


Enuckon ®an Hon xuB, Haxogntcs Bp CLLUA uw He 


amméH cpoei 4ectH (JpyKp. 16) u noromy aeii- 


cTBua KoncTaHTHHonobcKOn IlarpHapxun, K cOoxKa- 
JI@HHIO, HE BHepBble B ee HCTOPHH, ONpexerAwTCA 
KaHOHaMH, KaK CTpemieHHe K O62aaHHW 4yx«oOill 
WepKOBHOK OKpyroii (Kapa. 64). 


Pycckas Ilpasociasnas Llepkosb nocaannem Cas- 
teiwero IlarpHapxa Mockosckoro Anekcus oT 10-ro 
cenTa6pa 1951 roga, «coctpagas, no copy Ano- 
croma (1 Kop. 12, 26) An6anckoi IIpasocaasnoii 
LlepKBH, WeIHKOM MpHCoeAMHAeTCH K e€ cipaBeqn- 
BOMY IIpoTecTy» H TIpH3HaeT B Npewenax CoeqnHeH- 
HbIX LIItarop AmepHKH eAMHCTBEHHOrO KaHOHH4eCKH 
npaBu.ibHoro envcKkona ®an Hoan riaBoHw aJl- 
6aHCKHX MpaBOC/laBHbIX MPHXOLOB 3TOH CTPaHbl, 


B HEPYCAJUME 
Jiyxos nenb 1951 roga 


B AHH BeJHKHX MpasqHHKOB 4wienb! Pycckon Jly- 
xoBHOH Muccun Bp Hepycaiume Hepeyko 6bIBa101 
roctamu WUepycanumckoi [latpHapxuu, mpHHnmas 
yuacTwe B WePKOBHbIX OorocuyxKeHHAX COBMeCTHO 
¢ rpeyeckHM jlyxoBeHcTBO. Tak 6bI10, HanmpHMep, 
7 anpeisa c. r., B 2eHb Baaropemenusa [lpecsatoi 
Boropoauitbl, Kora HavaibHHK Pycckoii JlyxoBpnoii 
Muccuu IlpeocsamenHbii Baaaumup, no 6aaroec.i0- 
BeHnwoO baaxkenHehuero [larpHapxa VepycauMcKo- 
ro Tumodes, cys anTyprHio B Hasapete BMecTe 
¢ apxveunckonom Cesacruiickum Aduuaropom. Be- 
pyioumme WM BCe TpeyecKOe AYXOBEHCTBO NpOABHAH 
oco6eHHoe BHHMaHHe K_  CJLYKeHHIO 
apxveped H B OOUIEHHH C HHM peaJibHO nepexKHJIH 
€MHHCTBO Bepbl C PYCCKHMH TIpaBOC.laBHbIMH XPH- 
CTHaHaMH. 


pycckoro 


Ha npasanuk Casto Tponubi, 17 nwHsa, Pyc- 
ckyro JlvxoBHyro Muccu, no mpHrialieHHio ee Ha- 
aJibHHKa enucKona BragHMupa, MOceTHIM NpelcTa- 


Bpurein Mepycaiumckon Ilarpwapxun B JIMie apXH- 
enuckona Adbuxaropa, apxdMaHApHTos Pamies, Mcu- 
iopa, CredbaHa H HepowHakoHa Pomana. Kpome HHX, 
Ha TOpxKecTBO npHObLIM apxHMaHApuT Escraduii 43 
Pamae, uryMeH CuMOH 3 JIMAAbI KH CBALLLEHHHK-apab 
u3 Hasapeta. 

18 u1oHs, B AeHb Castaro Jlyxa, Bce npHOpiBuHe 
8 Pycckyro JlyxoBHyio Muccuio PocTH, COBMeCTHO C 
ee 4WleHaMH, coBepuiHin B Tponukom xpame boxe- 
CTBEHHYW JINTYPrHWO. ITO TOpPXKecTBeHHOe C.lyKeHHE 
6bl10 =BOBrIaBeHO apxHenHcKonOomM AduHoropom. 
Bo spema 6orociyxKeHHaA B xXpamMe NpHCyTCTBOBA.IM 
34MeCTHTeJL MepycaumMcKoro ry6epHaTopa, mpel- 
CTaBHTeH pa3H4Hbix MHHHCTepcTB rocyapcTBa 
Mspanab, 4W1eHbI AHMIOMaTH4eCKOrO KOpMyca H MHO- 
ro Hapoda. 

Ilo OKOHYaHHH MOJIe6GHa BCe MpoctexOBaIH 3 
xpamMa B MOKOH Ha4a/ibHHKa Muccun [lpeocsamex- 
Horo BaaauMupa Ha MpasdHH4nyWw Tpanesy. 
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The Problem of Mixed Marriages 


The very Rev. JOHN LAMPART 
Pastor of St. Michael’s Church, Detroit, Mich. 


It is impossible to prevent young people of the Or 
thodox Catholic faith from falling in love with persons 
of the opposite sex of other denominations, particu: 
larly, the Roman Catholic. So far as the individuals 
themselves are concerened, many couples are well 
suited in character and personality, but the fact, 
which cannot be ignored, is that an alarming large 
proportion of mixed marriages end in disillusionment 
and heartbreak and every effort should be made to 
warn those who are faced with this problem of the 
peril that threatens their marriage. 


One of the laws of the Roman Catholic Church 
that brings a storm of indignation from the Orthodox 
believers is the requirement that a Roman Catholic 
and a non-Roman Catholic about to marry must prom- 
ise that any children born of the union must be 
brought up as Roman Catholics. 


The following is a copy of the document that a 
non-Roman Catholic must sign before marrying a 
Roman Catholic, thus yielding in advance to the 
Roman Church the right and most sacred duty of 
a parent to oversee the religious education of his 


children according to the dictates of his conscience. 


ANTE-NUPTIAL AGREEMENT 
(to be signed by the : 
non- (R) Catholic party in a 


mixed marriage) 


I, the undersigned, not a member of the (Roman) Catholic 
Church, wishing to contract marriage with 

, a member of the Catholic Church, propose 
to do so with the understanding that the marriage bond 
thus contracted is indissoluble, except by death. I promise 
on my word and honor that I will not in any way hinder 
or obstruct the said ; in the exercise 
of religion and that all children of either 
sex born of our marriage shall be baptized and educated 
in the Catholic faith and according to the teaching of the 
Catholic Church, even though the said 


should be taken away by death. I further promise that I 


will marry 


only according jeu ayy 07 


riage rite of the Catholic Church; that I will not either 
before or after the Catholic ceremony, present myself 
before a civil 


with for marriage 


magistrate or minister of the Gospel. 
Signature 


Place Date 


Such is the policy of the Roman Catholic Church 
and its arrogant priests who tyranically impose upon 
a young non-Roman Catholic, who has become en- 
amoured with a Roman Catholic, as an_ essential 
condition for marriage. If an Orthodox young man 
or woman refuses to sign such a document the 
Roman Catholic Church does not permit her priests 
to bless such a marriage under any circumstances. 
Even when the document is signed, the marriage 
is performed not in the church, but in the rectory 
without any religious rites or any ceremonies. The 
priest wears no vestments, no prayers are read and 
no blessing is given. It is a mockery of the Holy 
Sacrament of Matrimony, imposing humility upon 
the non-Roman Catholic and a punishment upon the 
faithful party. It is purely a civil marriage, the priest 
officiating not as a representative of the Church, 
but as a civil magistrate. The truth of this appears 
in the Roman Catholic canon law governing this 
matter. 


Canon 1102 — Mixep Marriaces. 


1. In marriages contracted between a Catholic and a non- 
Catholic, the consent must be asked as prescribed by 
Canon 1095. 2. But all sacred rites are forbidden; if, 
however, from this procedure greater evils were likely to 
result, the ordinary might permit some of the usual ec- 


clesiastical ceremonies, always to the exclusion of the Mass. 


The ban upon religious rites is subject to some 
exception, if “greater evils were likely to result.” 
The nature of these “grater evils” is indicated in Mar- 
riage Legislation in the New Code of Canon Law, 
page 290, where the author discusses the prohibition 
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of mixed marriages in the church. The ordinary may 


permit a mixed marriage in the church, but without a 
Mass, to avoid “greater evils.” These evils would 
arise if refusal would mean animosity towards the 
Faith on the part of heretics, if there were reason to 
fear that the promises would not be kept. 

This writer knows of a case in which a Russian 
Orthodox young man, who was willing to satisfy his 
Roman Catholic fiancee and be married in her church, 
but refused to be re-baptized and sign a document 


that his future family would be Roman Catholic. 
He told the priest he would be married in the Russian 


Orthodox Church if his wishes were not respected. 
The Roman Catholic priest realizing that “greater 
evils would likely result,’ decided to perform the 
ceremony in his church, but first he compelled this 
young man to walk around the church three times 
in bare feet as penance for being a “heretic.” 

This is characteristic of the whole range of mar 
riage legislation in the Roman Catholic Church. 
Our young people, who submit themselves to such 
humiliation at a moment of weakness when they are 
willing to do anything for the one they love, are 
to be pitied for their lack of firmness to stand up 
for their rights as citizens of these United States and 
defenders of the freedom of religion, not to have a 
religion forced upon them against their own free 
will, and also they are to be pitied for not knowing 
what a great privilege it is to be a member of the 
Eastern Orthodox Church. Orthodox Catholic people 
contemplating marriage with Roman Catholics should 
insist on their rights. Under no circumstances should 
they promise to bring up their children in the Ro- 
man Catholic faith, for this is both un-Christian and 
un-American. They should also remember that mar- 
riage in a Roman Catholic sacristy or rectory carries 
with it no Christian blessing. It is simply a civil cere- 
mony, and is not recognized by our Church. 


The Roman Catholic parties contemplating mar- 
riage with Orthodox Catholics must give a solemn 
promise to do all in their power to convert the Or- 
thodox to the Roman faith. A threat of everlasting 
damnation awaits those Roman Catholics who would 
dare to marry in the Orthodox church. 








The following true story illustrates the intolerance, 
bigotry, hatred and shameful treatment accorded to 
young people who dare to follow the path of love 
and loyalty to each other otherwise than that prescribed 
by the Roman Church. During the last war, while 
on his furlough, an American soldier with his Russian 
fiancee, visited the pastor of his church, a Roman 
Cathoile priest, and asked him to bless a medallion 
which he intended to wear while at the front. The 
priest took the medallion into his hand and inquired 
about his girl friend. When the soldier told him 
that she was Russian Orthodox and that he intended 
to marry her in the Russian Orthodox church the 
priest became furious, threw the medallion into the 
soldier’s face and ordered him out of the church with 
a remark that is too horrible to repeat. The soldier 
returned safely from war, joined the Orthodox 
Church, married the girl of his dreams and both 
are very happy. He could not find words of praise for 
the Orthodox Catholic priest who preformed the 
ceremony in a language he understood, and for the 
beauty of the Russian Orthodox services. 


The only solution to this problem of mixed mar- 
riages and the solution required by our Holy Chruch 
is to have our young people marry their Roman 
Catholic and other non-Orthodox partners in their 
own Orthodox Church. The writer firmly believes 
that once the truth of our Holy Orthodox Faith 
with its beautiful services and music is revealed by 
our young people to their partners of other denomina- 
tions, the latter might even willingly embrace Ortho- 
doxy and be thankful for the opportunity to learn 
of the true Christian Faith which respects the human 
rights of individuals and their personal dignity. 

The question of religion is an all important matter, 
and should be discussed thorougly and settled sensibly 
before marriage with, of course, the rules of the Or- 
thodox Church kept firmly in mind. 


NOTE: Readers who are further interested in the subject 
of mixed marriages, may obtain a very valuable booklet 
recently published by the Federal Council of Churches 


entitled “Jf 7 Marry a Roman Catholic.” The cost is five 


cents. Address: 297 Fourth Avenue, New York 10, N. Y. 
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SAINT ANDREW OF CRETE 


The period of Byzantine history in which Saint 
Andrew of Crete spent his life was one of turbulence 
in the spheres of both Church and State. Andrew was 
born about the year 660 in Damascus, and before 
his death in 740 came to see at least nine dif- 
ferent emperors upon the throne at Constantinople. 
In his lifetime he saw the Orthodox Faith beset by 
heresy more than once, and had the unhappy ex- 
perience of beholding heretical doctrines upheld by 
imperial decree. 


Almost continually throughout the course of the 
seventh and eighth centuries the Empire was in conflict 
with the Arabs and other of its neighbors. The heavy 
pressure of war bgought about a gradual change in 
the government, with a shift in accent from the civil 
to the military authority, especially in the provinces. 
The years between 695 and the accession of Leo the 
Isaurian to the throne in 717 were particularly trying. 
Five of the six emperors who occupied the throne 
during this time were military men; they gained their 
exalted position through violence, and were not 
entirely favorable towards Orthodoxy. This period of 
near anarchy was brought to a close by Leo, who 
established a strong government, and adopted an 
inconoclastic policy which made him extremely un- 
popular with the champions of the Orthodox faith. 
Leo’s reign marks a turning point of great importance 
in Byzantine political and ecclesiastical history. 


In 685 Theodore. who had become Patriarch of 
Jerusalem, sent Andrew with two other monks to 
Constantinople, presumably to assure the Emperor 
that the Patriarchate of Jerusalem had ratified the 
Acts of the Sixth Ecumenical Council, which had 
condemned Monothelitism. After delivering his mes- 
sage, Andrew remained in the city as a monk in one 
of the monasteries there; a little later he was or- 
dained a Deacon of the Great Church, and became 
“Orphanotrophos” of an asylum in Constantinople. 
He was also given charge of a home for the aged. 
He seems to have fulfilled his duties well, for both 
institutions prospered under his management. It is 
possible that his nomination as Archbishop of Crete 
was the reward for his zealous work in this field. 
The exact date of his accession to the See of Gortynia 
in Crete is not known, but falls between the year 
692, in which his predecessor Basil attended a 
Council in Constantinople, and the year 711, when 
the Armenian Bardanes Philippicus came to the 
throne . 


One of the first acts of the new Emperor was 
to abolish the decisions of the Sixth Ecumenical 
Council and establish Monothelitism.: All the bishops 
were constrained to accept the decision, including 


Andrew. However, the reign of Philippicus was brief; 
he was overthrown on June 3, 713, and replaced by 
Anastasius II. On the day of Pentecost, the bishops, 
clergy, and people assembled in the Cathedral of the 
Holy Wisdom for the coronation of the Emperor 
proclaimed their desire for the reestablishment of the 
decisions of the Sixth Council. Anastasius concurred 
with the popular feeling, and Orthodoxy was restored 
as the official faith of the Empire. 


Andrew's episcopate was a busy one. He built and 
repaired churches on his island, and constructed a 
great hospice for the use of travelers, the sick, and 
the aged. The visits of Arab marauders to the island 
must have given him no little trouble; he also had 
famine and pestilence to contend with. These ravaged 
his people to such an extent that he made a journey 
to Constantinople to interest the Court in behalf of 
the Cretans and their pressing need. On the return 
journey he died at Eresos on the island of Mytilene, 
on the fourth of July, the day upon which he is com- 
memorated in the Greek Church Kalendar. There 
is some uncertainty as to the exact year of Andrew's 
death; the year 726 as well as 740 has been proposed. 
His activity in behalf of the veneration of the Icons 
seems to point towards the latter date as most likely, 


‘since the Emperor Leo’s edict against the Icons was 


not published until 726. 


With all his activity, Andrew found time for con- 
siderable literary composition. He is regarded as one 
of the outstanding orators of the Byzantine Church; 
he wrote many homilies, panegyrics, and discourses 
for the Feasts of Our Lord, the Theotokos, Saint 
John the Baptist, and other Saints and Martyrs. These 
were written and delivered during the course of his 
episcopate. He is perhaps most famous as the inventor 
of the Canon form of hymn composition, and fifteen 
Canons in the Greek Office Books bear his name. 
In addition to these, he wrote many individual hymns, 
called Idiomela, because each hymn had a metrical 
structure peculiar to itself, and its own proper melody 
when sung. 


His most famous poetic composition in the “Great 
Canon,” whose nine Odes are made up of over two 
hundred and fifty strophes, or Troparia. It is sung 
in its entirety on Mid-Lent Thursday, which day takes 
its Greek name from the Canon. Parts of this Canon 
are sung during the first week in Lent. It is deeply 
penitential throughout, reflecting the spirit of the 
Great Fast. John Mason Neale was struck by it, and 
translated several troparia from the first Ode of 
the Canon. 

Another justly famous Canon is that which is sung 
on the eve of Lazarus’ Saturday, the day before Palm 
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Sunday. It celebrates the raising of Lazarus, and 
like the Great Canon consists of the full nine Odes. 
The remaining Lenten Canons written by Andrew 
have but three Odes each. A few troparia from Lazarus 
Canon will serve to illustrate its beauty, although 
translation can hardly do justice to the excellence of 
the Greek original. 


THE LAZARUS CANON 


Ode I. Troparia 2, 3, 5, and 7. 


2. O my Saviour, 
Thou didst raise 
Lazarus, though dead four days; 
From corruption 
Didst Thou free him, 
By Thy lofty arm, and show 
The power of Thy strength. 


142 


The tears of Martha 

And of Mary 

Thou didst cease from flowing, Lord; 
Raising Lazarus 

From the dead, 

And filling him with life and breath, 
O Saviour, by Thy power. 


5. Calling Lazarus 
From the tomb 
Straightway didst Thou raise him; 
Infernal Death 
Grieved bitterly, 
And groaning, trembled, O my Saviour, 


At Thy mighty power. 


7. Then didst Thou break 
The gates of Death, 
When Thou didst summon Lazarus; 
Then didst Thou shake 
The Enemy's power; 
Constraining him before the Cross 
To tremble, Only Saviour! 


There are many fine troparia in the various Festal 
Canons which Andrew composed; besides these, there 
are in the Office Books about thirty-five Idiomela 
attributed to him. They are scattered throughout 


CEZEYESO) 


the course of the liturgical year on several different 
feast days. The lack of a critical edition of the text 
of the many Service Books, and the complexity of the 
arrangement of the materials in them (the Byzantine 
mind had a flair for the intricate, and a lofty disdain 
for the obvious!) make it hard to identify a particular 
author’s compositions. For instance, the famous hymn 

Yhristian, dost thou see them?” is identified by Dr. 
Neale as a translation of a particular composition of 
Andrew’s; as yet, no one has been able to locate the 
original text! 


A typicai individual hymn is the Idiomelon sung 
on September 14, at the Exaltat‘on of the Cross. 
Like other Byzantine Hymnographers, Andrew liked 
to use hymbolic and typical expressions, such as he 
does for the Cross in the second strophe of this hymn. : 


Today in very truth 
Hath David's holy prophecy 
Come to its fulfillment 
For behold! how visibly 
We bow before the footstooi 
Of Thy spotless feet; 
In the shadow of Thy wings 
Our trust we place; the while 
To Thee, All-Merciful, we cry: 


Let shine upon us 
The light of Thy countenance; 
And exalt the horn 


Of Thine Orthodox people; 
By the Exaitation of Thy precious Cross, 
O Christ, of Mercy wide!” 


Andrew's influence on Byzantine Hymnography 
was very great, for after him the Canon style of 
composition was regarded more highly than any other. 
It is true that the good Saint sometimes allowed his 
poetic feeling to be overwhelmed by his rhetorical 
ability or his genius for doctrinal exposition; but 
even when most didactic, he seldom lost the power 
of creating vivid word-pictures. Many of Andrew’s 
troparia are veritable gems of theological expression, 
in no wise less finely wrought than the glorious golden 
mosaics which also form a part of our heritage from 
medieval Greece. 


S. H. R. U. 





12 ENUHAA UWEPKOBb 





Observations onthe American 
"Book of Common Prayer" 
II. The Form for Ordaining Bishops, Presbyters, 


and Deacons. 


In judging whether the Form of Ordination, within 
ecclesiastical grades, found in the American Book of 
Common Prayer could be left to communities of the 
American Episcopal Church united to Orthodoxy, the 
question arises whether or not it satisfies those elemen 
tary requirements, which any Form must satisfy, so 
that the ordination, performed thereby, could be con- 
sidered valid. This question has already been suffic 
iently elucidated in Russian as well as in foreign litera- 
ture on the Anglican hierarchy and a positive answer 
to it can be considered fairly well founded. The essen- 
tial parts which are absolutely necessary for the Sacra 
ment of Priesthood according to the view of the Or 
thodox Church, i. e. the bishop’s imposition of hands 
and prayer, are contained in the Anglican Form and 
the contents of the prayers satisfy the minimum re- 
quirements which can be established for them on the 
basis of a comparative and historical study of the rites 
of ordination which have been recognized by the 
Church as adequate. 

But the mere presence of the essential exterior ele- 
ments of the Sacrament of Pricsthood is not enough to 
sanction the use of the rite. In communities that have 
become Orthodox the rite of ordination should also 
express the Orthodox conception of the Church's 
ministry, or at least to presuppose it; it should not 
contain anything disagreeable to it. The Anglican Form 
does not satisfy this requirement to a sufficient degree. 
Though not exibiting in its contents any directly ex- 
pressed unorthodox views on the hierarchy and the 
Sacrament of Orders, it displays quite evident indirect 
signs and traces of beliefs differing from the Orthodox 
model. Even such superficial peculiarities as describing 
the sacred ministry as the service of “the word and the 
sacraments,” or the systematic placing of the preaching 
of God’s Word in the foreground in preferance to all 
other functions, which finds its expression in the pre- 
sentation of the Bible (or New Testament) at the time 
of ordination into all the grades, witness that the Form 
rests on a different dogmatic ground. These peculiar- 
ities will show themselves in a yet clearer light, and 
besides them other new peculiarities, at first glance 
unnoticed, will be revealed, if the Ordinal is examined 
in conjunction with the history of its origin and com- 
pared with the Roman Pontifical. On examining the 
alterations which the Anglican Ordinal introduced 
into the method of ordination, and the influences un- 
der which the changes were worked, it will be seen 
that the substitution of the new Form of ordination in 
place of the Roman one previously used was not 
called forth solely due to a desire to simplify the com- 
plicated Roman Catholic ceremonial and to remove 
later stratifications, but was the result of changed 
beliefs concerning the priesthood, at a denial of the 


very conceptions forming the bases of these stratifi- 
cations, and in some degree the bases of primitive parts 
of the Order. 

1. In the Roman Catholic Church the doctrine on 
the priesthood developed in such a way that in it the 
idea of sacrificial offering stepped into the foreground: 
and the high dignity of the sacred ministers and their 
fundamental difference from the laity (so that charac- 
ter indelebilis expresses precisely one or another power 
concerning the ‘Eucharistic sacrifice) and the sacra- 
mental meaning of the act of ordination was based on 
this function. This power was especially graphically 
expressed in the ordination of presbyters. It was at 
this point, more than any other, that changes in the 
beliefs of the English Church took place. The new 
understanding of the Eucharist, combined with the 
denial of its sacrificial character, entailing the destruc- 
tion and banishment of altars from the churches, and 
the substitution of tables for them, was followed by a 
corresponding conception of the nature of the sacred 
ministry as well, which did not acknowledge in it the 
functions of sacrificial offering. It was this, namely, 
one may suppose, that called for the reform in the 
Ordinal. In the new office not only can no imperative 
formula be found, imparting to the priest “the power 
to offer sacrifice to God, and to celebrate Masses for 
the living and the dead,” but in general no mention 
is made of this power, not even an allusion similar, 
for instance, to the one contained in the expression 
sacerdotium, when the altar is mentioned. This must be 
stated not only concerning presbyteral ordination, but 
also of the ordering of deacons and bishops. The na- 
ture of ideas which Archbishop Cranmer, the leader 
of the reform and, perhaps, the author of the Form, 
held with his most intimate collaborators respecting 
the Eucharist, declare that such an omission cannot 
have been accidental. The Anglican Form of Ordina- 
tion was so drawn up as to express a conception of the 
Priesthood which excluded the power to consecrate 
and offer the bloodless sacrifice. 

2. With the repudiation of the Roman Catholic 
conception of Priesthood, the way was cleared for 
purely protestant views on that subject. The influence 
of the Swiss reformation increased during the reign of 
Edward VI. Cranmer and like-minded bishops were 
in close contacts with the protestant workers on the 
continent and followed their advice in ecclesiastical 
matters, among others, about the revision of the Prayer 
Book. The project of one such leader, Martin Butzer, 
found in his book, “De ordinatione legitima ministro- 
rum revocanda,’ where “three grades of presbyters, 
and curates of the church,” are recognized, but be- 
tween which no essential difference is made, and one 
and the same form is proposed for ordination to all 
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three, served as a source for the compilation of the 
Ordinal itself. In view of such relations between the 
English reformers and Continental Protestantism 
which rejected the episcopal organization and the 


‘ doctrine of hierarchical grace, the question naturally 


arises as to the position of the Anglican Ordinal in 
regard to doctrine on the hierarchical grades and the 
sacramental character of ordinations. The Anglican 
Church expresses its point of view on the three grades 
of ecclesiastical ministers it has retained in the “Pre- 
face” to the Ordinal. Upon turning there it will be 
found that it affirms as a historical fact, that “from 
the Apostles’ time there have been these Orders of 
Ministers in Christ? Church, Bishops, Priests, and 
Deacons,” but it does not indicate the dogmatic mean- 
ing of just such a structure of the hierarchy and does 
not express any recognition of its divine institution. 
The same tone is used in speaking of the rite of ordina- 
tion: That in consequence of the respect in which the 
above-named offices were always held, “no man might 
presume to execute any of them,” unless he was pre- 
viously called, examined, and admitted by lawful 
authority through prayer and the imposition of hands, 
i. e., it is not the dogmatic necessity of episcopal con- 
secration which is thus emphasised, but again the 
historic fact of the obligatory nature of a lawful ad- 
mission, bound conditionally by an esteem due it, and 
not permitting a wilful assumption upon oneself of 
these offices (“by his own authority,” 1550). Finally, 
concerning the future existance of the hierarchy the 
statement is made, that “To the intent that these 
Orders may be continued, and reverently used and 
esteemed in the English (resp. American) Church, no 
man shall be accounted or taken to be a lawful Bishop, 
Priest, or Deacon in the English Church, or suffered 
to execute any of the said Functions (1550: ‘no man 
shall execute..."), except he be called, tried, examined, 
and admitted thereunto, according to the Form here- 
after following.” The acknowledgment of the uncondi 
tional necessity of the three grades within the Church 
hierarchy is not found in this statenient and the obliga 
tion of episcopal ordination is asserted, properly speak- 
ing, only for the English Church, and not in general 
or for all. Such a limitation of the horizon to the 
empirical side of the matter alone and only to the 
confines of England is explainable, certainly, by the 
practical character of the Form, which did not steep 
itself in dogmatic principles and was occupied with 
the organization of its own Church. But the possibility 
of another interpretation cannot be denied: That the 
compilers purposely abstained from principle and un 
conditional judgments in order not to condemn the 
protestant ordinations on the continent; they pre 
ferred not to hold to a dogmatic point of view but to 
one which was external and juridical. This indecisive 
ness in a principle question and legalistic point of view 


must have facilitated afterwards the possibility of 


individual instances of recognition of Presbyterian 
ordination of which cases are known in English eccles 
iastical history; and the projects (1689) of acceptance 
of foreign clergymen without a new laying on of 
hands, or at any rate with a special simplified form 








while English clergy of Presbyterian appointment were 
to receive conditional imposition of hands. Here can 
be seen one of the manifestations of that “compre- 
hensiveness” which, by the acknowledgment of the 
Anglicans themselves, composes a peculiarity of their 
creed and which, shunning a straightforward con- 
sistance, endeavors to reconcile divergent points of 
view. 

The prayers which occur in the Form of ordination 
do not supply the necessary complement for the vague 
statements of the “Preface.” They state that “God... 
hast appointed divers Orders of Méinisters in his 
Church,” that Christ “sent abroad into the world his 
Apostles, Prophets, Evangelists, Doctors, and Pastors.” 
But this latter expression, taken from the Epistle, does 
not necessarily include in itself any ideas of the Divine 
Institution of the grades of Bishops, Presbyters, and 
Deacons alone. It permits an interpretation such as, 
for example, Calvin. gave to these words of the Apostle. 
He perceived in them an indication of only two kinds 
of permanent ministry in the Church: Pastors and 
Teachers; and of these, the duties strictly of Church 
Ministry, the preaching of the Gospel and the ad- 
ministration of the Scriptures is allotted to the 
Teachers. 

And though the formulators of the rite did not com- 
pletely adopt Butzer’s form of ordination, but com- 
posed a special form for each grade, nevertheless in 
their contents, presumably, they did not endeavor to 
particularly and especially express the distinction be- 
tween the grades, and thus place beyond any doubt 
the dogmatic meaning of the threefold division of the 
hierarchy. The example of the Roman Pontifical where 
the distinction is traced with all firmness and exacti- 
tude by means of the comparison of Bishops, Priests, 
and -Deacons with the Old Testament High Priest, 
Priests, and Levites, and with the New Testament 
Apostles, seventy disciples, and deacons, was not fol- 
lowed. An even greater similarity between the sep- 
arate rites, depending in part (in the Bag: 
tions”) on their use of a common source, 1. .. Butzer's 
project, could be noticed previous to the revision of 
the Prayer Book in 1662, when, for example, the im- 
perative formulas did not include any mention of the 
office conferred, and one and the same Gospel reading 
(John 10:1-10) was appointed for both presbyteral 
and episcopal ordinations. In this way, the Anglican 
Ordinal does not express in a sufficient degree, and, 
presumably, by the design of the compilers, the con- 
ception of a divinely established hierarchy divided 
into three grades; although, particularly at that time, 
the witness of its faith, if such was to be had. was 
especially essential; consequently it permits the pos 
sibility of imterpretation in a protestant sense. 

It is impossible not to notice in the Anglican 
Form of ordination, as compared with the Roman 
Pontifical, a certain weakness in representing the 
effect of Grace in the act of ordination. This is a 
result of the above-mentioned denial of the sacrificial 
power of the Priesthood. This must specially be af 
firmed of ordination to the diaconate, in which, apart 
from the petition in the Litany, common to all the 
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grades, to “pour thy Grace” on the ordinand, it 
simply does not mention the bestowment of Grace or 
the Holy Spirit either in the prayers, where only the 
virtues necessary for the ministry of the ordinand are 
isked, or in the imperative formula, connected with 
the imposition of hands, where only the “authority to 
execute the Office of a Deacon” is conferred. In the 
remaining two Forms, it is true, both in the impera 
tive formulas and in the prayers, the bestowment of 
the Holy Spirit and of Grace upon the ordinand is 
made evident. Nevertheless, there is no special de 
signation of that Grace as being namely hierarchical, 
and as emphasizing the inner distinction of sacred 
minister from laymen and the sacramental dignity of 
the act of ordination, such as in, for instance, the 
expression gratia sacerdotalis of the Roman Pon 
tifical 


A decisive significance must not be ascribed to this 
peculiarity inasmuch as the power of binding and 
loosing sins, delagated to priests and connected with 
the bestowment of the Holy Spirit, can be interpreted 
in the sense of such a hierarchical Grace. It should be 
noted in any case, that the American Ordinal reveals 
even less solicitude than the English, for a _ strong 
expression of the tenor of Grace in ordination. Along- 
side the Anglican formula of presbyteral ordination, 
accompanying the imposition of hands and considered 
by the compilers as essential: “Receive the Holy Ghost 
for the Office and Wotk of a Priest, etc.,” it offers 
another variant: “Take thou Authority to execute 
the Office of a Priest, etc... That this latter formula, 
which does not mention the gift of the Holy Spirit. 
is not quite the equivalent of the first; is evident from 
the fact that in the above-mentioned scheme of 1687 
similar words were intended for use in receiving 
foreign clergy of a Presbyterian appointment whom it 
was thought desirable to exempt from a new ordina 
tion 


A scrutiny of the Anglican Form in connection with 
the history of its origin, and an examination of its 
most important points of doctrine on the Priesthood, 
where there are grounds for presupposing protestant 
views of the compilers, brings about the following con- 
clusions: That this Form in some respects clearly in- 
tends a non-Orthodox point of view, since it omits 
an important side of the hierarchical ministry; while 
in other respects, with probable premeditation, it does 
not express a lucid Orthodox conception of the hier 
archy, since it uses general and insufficiently precise 
phrases and formulas. In themselves these peculiarities 
of the Form are of such a nature, that their blemishes 
lie not so much in their direct statements of unortho- 
dox beliefs. as in their tendencies due to the circum- 
stances of its origin. The general conciliatory charac- 
ter of the Anglican Church and its desire to retain the 
episcopal structure, forced the compilers, even with 
the new beliefs, to maintain reserve in expressing and 
choosing such forms as would not absolutely and cate 
gorically exclude the old type of ideas. In consequence 
of this, the Form, adapted for the expression of new 
beliefs, proved not to be so closely bound with the 
contents of these beliefs that it permitted an inter- 





pretation of the Form solely in the sense of these 
beliefs. Taken by itself, aside from the spirit and in- 
tention of the compilerssmay also contain within it- 
self a catholic sense without any particularly sharp 
contradictions. 

In case of a rejection of the beliefs which inspired 
the Form, concerning the sacrifice and hierarchy, and 
an acceptance of the Orthodox doctrine on these 
subjects, the failings of the Form could thereby be 
corrected by way of a completion of that which is 
omitted, for example, the ideas of the eucharistic power 
of the priest which, from the new point of view, 
could be understood as being expressed in the general 
power to “dispense the Sacraments;* and by way 
of an Orthodox interpretation of ambiguous and vague 
statements, for instance, the idea of the significance 
of the hierarchical grades; or that which is not ex- 
pressed strongly enough, for example, the ideas of the 
sacramental character of the Grace conferred 

But on the other hand those, so to speak, latent 
deficiencies of the Form: Its tendency to leave room 
for views which diverge from the Orthodox forms 
of belief, must not be left completely and without a 
definite counteraction, in the hope of their neutrali- 
zation through the adoption of the true conceptions 
by the new members of the Orthodox Church. In order 
to guard, more positively, those who use the Form 
from the effect of the false influences with which it 
is penetrated, it would seem expedient not to rest 
satisfied with the possibility of a new illumination 
of the contents of the Form, but to destroy all possi- 
bility of preserving the old ideas and directly and 
firmly to bear witness to the Orthodox conception 
of the Priesthood wherein it differs from the pro- 
testant view. A full and exact expression of dogmatic 
truths cannot be required, it is true, of liturgical books, 
but in this case it is felt permissible to apply another 
standard. Before admitting into use a Form which 
was compiled with the special intention of adapting 
it to protestant beliefs, it will not be wrong to subject 
it to special revision in the opposite direction. In case 
the need arose to leave the Form of Ordination for 
former members of the Anglican confession, it would 
be necessary to insert into it a clear expression of 
the idea of the divine establishment of the three grades 
of the hierarchy; of the unconditional necessity of 
episcopal ordination; of the priestly power to offer 
the bloodless sacrifice 

4. Besides the signs of protestant views about 
Church ministry contained in the Anglican Form of 
Ordination, protestant views are quite clearly reflected 
in certain other points. Thus, the question put to 
the candidate for the diaconate at the examination, 
“Do you trust that you are inwardly moved hy the 
Holy Ghost to take upon you this Office?” reveals 
its origin on the grounds of protestant religious stb: 
jectivism. The question asked of the candidate to be 
wdained presbyter or bishop, “Are you persuaded 
that the Holy Scriptures contain all Doctrine required 
as necessary for eternal salvation... And are you de- 
termined... to teach nothing, as necessary to eternal 
salvation, but that which you shall be persuaded may 
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the protestant principle of the exclusive authority of 
the Scriptures as the sole source of religious doctrine, 
a principle accepted by the sixth article of the Anglican 
confession of faith. The Western doctrine of the 
Procession of the Holy Spirit also from the Son is 
contained in the Litanies and hyms to the Holy 
Spirit. It is understood that there must be no place 
in Orthodox order of services for all these peculiarities. 

5. A peculiarity which the Anglican Form has in 
common with the Roman Catholic Form, in the method 
of ordinations of presbyters, is that along with the 
bishop, presbyters also lay their hands upon the or- 
dinand. This ceremony, having probably in view the 
words of the Apostle, “the laying on of the presbyters,” 
is met with in a Gallican monument of the beginning 
of the sixth century: Statuta Ecclesiae Antiquae, from 
where it was apparently taken into the Roman Form, 
in which it is still practiced and namely at the imposi- 
tion of hands, which together with the subsequent 
“extension” of hands, composes, according to the 
explanation of Roman Catholic theologians, the es- 
sential act of the sacrament (the second imposition 
of hands , executed at the end of the sacred action by 
the bishop alone, is a later addition). This ceremony is 
also found in some monuments of Eastern origin, 


but it was never in general use. Essential objections 
may not be raised against this rite because of its ancient 
origin and sanctification by long usage of the Western 
Church previous to the separation. 

6. Among peculiarities which attract attention but 
which do not directly touch upon the dogmatical 
essence of the Priesthood, is the absence in the Anglican 
Ordinal of forms of ordination to the minor ecclesias- 
tical grades, which were rejected from the very be- 
ginning by the Anglican Church, following the ex- 
ample of the other protestants. 

7. Among the number of considerable detail de- 
partures from ancient ritual, for which it is not always 
possible to find an intelligible reason and which gen- 
erally do not make of the Anglican Form a production 
of high merit, omissions, among others, of such ancient 
features of the rite as the profession of faith of the 
candidate for the episcopate, or of the imposition of 
the Gospel on his head at the moment of ordination, 
serve no useful purpose. 

8. In places, the language of the Form, which 
bears sometimes a protestant stamp, as, for example, 
in the use of congregation instead of church, is in 
need of purging and greater adaption to Orthodoxy. 


(To be continued) 





Chronicle of the Russian Orthodox Church 


T. Prechistensky 


1. January 


4. Day of the demise of Semeon* (Moliukov), 
Metropolitan of Smolensk. Born in«Tobolsk. In 1674 
Archimandrite of the Nizhegorod Pechersky Mon- 
astery and Rector of the Moscow Androniev Mon- 
astery. In 1676 consecrated Archbishop of Smo- 
lensk; devoted twenty-three years labor in the vineyard 
of Oorthodoxy under extremely complicated and 
unpleasant historical conditions. Participated in the 
Zem and Regional Councils, and in the burial of 
Patriarch Nicon (1681). For his fruitful ecclesiastical- 
civic activities was elevated to the rank of Metro- 
politan. Died in 1699. 

6. Day of the demise of Bishop Theophanes* 
(Govorov), recluse of Vyshen. He was born January 
10, 1815 in the family of a village priest of the Orlov 
diocese. In 1841 finished the Kiev Academy with the 
degree of Magister. Was Rector of the Sophia school 
of Kiev and the Nevgorod Seminary; Profesor and 
Assistant Inspector of the Petersburg Academy. Ap- 


*The names which are thus marked with an 
asterisk are of those people, who though not canon- 
ized, are venerated for their righteous and godly 
lives. 





pointed a member of the Russian Mission in Jerusalem, 
he studied there the ancient nurtures of Eastern 
monasticism. In 1855 was elevated to rank of Archi- 
mandrite and appoined Rector of the Olonetz Semi- 
nary; in May of that year Pastor of the Embassy 
Church in Constantinople. In 1857 Rector of the 
Petersburg Academy and Professor of Theological 
Science; in 1859 consecrated Bishop of Tambov; 
in 1863 transferred to the Vladimir cathedra. The 
years of his diocesan activity were very fruitful: 
frequent visitations throughout his diocese were inter- 
rupted with concern about spiritual education, publi- 
cation of diocesan organs, and personal attention to 
the needs of his flock, especially in the time of the 
fires. In 1866 he retired, without however ceasing 
his literary work for which he was chosen an honorary 
member of the Petersburg Academy in 1882, and in 
1890 was elevated to Doctor of Theological Science. 
The spiritual-literary heritage of the Most Reverend 
Theophanes more than fifty works of exegesis, 
moral theology, translations in the sphere of eastern 
monasticism indubitably comprises an epoch in 
Orthodox theological learning. Outstanding indivi- 
duality of thought, united with great scientific know- 
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ledge, high spiritual experience of a gigh order and 
the power of all-embracing synthesis and careful 
analysis, place him among the ranks of Christian 
teachers of the first order. Died in 1894 on the Feast 
of the Theophany, which he especially revered. 1944 
marked fifty years from the date of the demise of 
the prelate. 

10. Day of the demise of Theodosius (Maslov). 
Born in Glukhov. Began his monasticism in the Molda- 
vian Metropolian Monastery under the leadership of 
Skhimonk Basil and Skhi-archimandrite Paisius Velich- 
kovsky. In 1772 was chosen Rector of the Tisman 
Monastery. Bound to Russia with blood ties, he ren- 
dered valuable service to Russian warriors in the Russo- 
Turkish war; suffered fierce repressions from the 
Turkish autoritics for patriotic activities; migrated 
to Russia with part of the brethern of his monastery 
to the Sophroniev hermitage. Died in 1802. 

11. Day of the birth of His Holiness Sergius, 
now asleep in the Lord, the twelfth Patriarch of 
Moscow and All Russia. 

14. Day of the demise of Meletius (Yakimov), 
Bishop of Riazan. Born in 1835 in the family of a 
village priest of the Viatka diocese. In the course 
of thirty-five years he self-sacrificingly continued the 
work of the ever-memorable prelates the mis- 
sionaries of Siberia, Innocent (Metropolitan of Mos- 
cow), Benjamin, and others as head of the Irkutsk 
division of the Religious Mission (1873), then as 
vicar of the Irkutsk diocese Bishop of Selengin 
(1878); later, on the main cathedra itself of 
Irkutsk (1889). He cared untiringly for the needs 
of his flock: contributed his efforts for the organiza- 
tion of their Church-civic life, their general educa- 
tion, and publication of textbooks in the relieving 
the fate of those sentenced to the Viliusk region. 
Transfered in 1896 to the Riazan cathedra, he con- 
tinued the work of public enlightment. Died in 1900. 

Also the demise of Acacius* Bishop of Tver, ton 
sured by Joseph Volotsky. Died in 1567. 

23. The election of Metropolitan Job of Moscow 
as the first Patriarch of Moscow and all Russia in 
1589, 

Also the demise of Gennadius* of Sursk and Kostro 
ma. Died in 1565. 

24. Day of the demise of Xenia* (Petrova), a religi- 
ous of Leningrad in the XVIIIth and beginning of the 
X1IXth century. She distributed her belongings among 
the poor and suffered privations from cold and hunger 
for she did not even have a place to lay her head. 
For the Sake of God she was severe with herself, 
compassionate to her neighbors and exerted an elevating 
influence on them. She was buried in the Smolensk 
cemetery. , 

26. The inthronization of Job, Patriarch of Moscow 
and All Russia; conducted in the same year, 1589, 
by Jeremias, Patriarch of Constantinole and the Coun- 
cil of the Russian Hierarchs. Ruled the Russian Church 
from 1589 throgh 1605. Died in 1607. 


Also the demise of Gabriel* (Petrov), Metropolitan 
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of Novgorod and Petersburg. Born in 1730 in the 
family of a Synodal Subdeacon. Finished the Slavic- 
Graeco-Latin Academy. In 1758 — Rector of the Laura 
Seminary, head of the Trinity Laura; in 1760 
Rector of the Moscow Academy and Archimandrite 
of the Zaikonospass Monastery. In 1763 consecrated 
Bishop of Tver. Kathrine the Great, knowing the 
prelate personally, said of him: “He is a severe yet 
reasonable man.” Called to Petersburg, he was set 
to work devising a plan for the reformation of the 
theological schools; in 1768 was appointed to a com- 
mission for composing new Regulations and became 
its active member. In 1770 was appointed Archbishop 
of St. Petersburg; from 1775 he became the prelate 
of the new Novgorod diocese. In 1783, as a Metro- 
politan, he did not abandon his work of enligement 
among the clergy. The Russian Academy honored him 
for his literary works by accepting him into its ranks 
of members, and later — by awarding him a gold 
medal for participation in the compilation of an aca- 
demic lexicon. In his personal life he was a strict 
ascetic and a spiritual athlete. Secluded from the world, 
readily devoting himself to personal philanthropy. 
Died in 1801. 

29. The day of the demise of Philotheus (Us- 
pensky), Metropolitan of Kiev and Galicia. Born in 
1808 in the village of Zakoliakin, Yaroslav Region. 
In 1832 he finished the Moscow Academy as a Bac- 
calaureate. From 1842 through 1849 — Rector of the 
seminaries in Kharkov, Bithania, and Moscow. In 
1849 was consecrated Bishop of Dmitrovsk; from 
1853 through 1857 occupied the Kostroma cathedra; 
in 1857 was transfered to the Tver diocese. In 1861 
was elevated to the rank of Archbishop; in 1876 ap- 
pointed Metropolitan of Kiev and Galicia with the 
title, Sacerdotal-archimandrite of the Kievo-Pechersk 
Laura. Died in 1882. 

Also the demise of archpriest Alexis Kolokolov, 
Pastor of the Church of St. George of the community 
of the Sisters of Mercy in Petersburg. Born in 1836; 
became known through his civic-philantropic activity 
among the students, orphan children, and aged Sisters 
of Mercy, for whom he built a complete town on 
Uspenski Island on the Neva. Was an active member 
of many philantropic organizations. 

Also the demise of Ignatius* Bishop of Smolensk, a 
friend and companion of the Venerable Abrahamius; 
according to the Chronicles, he labored “from youth 
and until the very old age of a great priesthood; died 
in the Lord’ in 1210. 

30. The election of Joasaph, Patriarch of Moscow 
and All Russia in 1667. The Inthronization took place 
on 10 February of that same year. Joasaph II was the 
seventh Patriarch since the start of the Patriarchate 
in Russia. Died in 1672. 

Also the demise of Blessed Pilagia Ivanov-Serebren- 
nikov. Born in 1809, she labored in the world in the 
city of Arzamas, and later in the village of Diveyev 
of the Nizhegorod diocese. Her exemplary life and 
wise counsel was a good influence on the morals of 
those surrounding her. Died. in 1884. 
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